INTRODUCTION
It has become clear that the interest system of conventional banks is a link of human exploitation. The chain of interestgrows bigger with the addition of standardized intervals on the costs of operations and development of financial institutions. The chain of interest occurs from the central bank's 6% down to commercial banks' 12%, down again to the rural banks' 24% until the tail end of the financial institutions, lending to microbusiness. The bank rate on the chain of exploitation is greater when it hits poor people who are not bankable. Islamic financial system is a system that is identified with the absence of interest but presenting profit sharing as an alternate, by the use of zakat (Islamic tax). In Islamic finance bank interest is replaced with business outcome, whereby both parties to a transaction, investors and managers, are ready to bear the possible profit or loss. Zakat collected from the enterprise is submitted to management agencies which allocate them to 8specific social welfare issues.
Indonesians still have problems in understanding the Islamic financial system. They are used to the conventional system that has long existed. Understanding of the Islamic financial system is merely conversion of terms. This is in accordance with the historical process of the establishment of Islamic banks in Indonesia. Of 12 Islamic banks, 11 Islamic banks started as the conversion of conventional banks and the only bank establishedas sharia since its inception is Bank Muamalat Indonesia (BMI). Laymen identify the Islamic financial institutions/sharia banks as follows: that do not use the term interest, but "margin", the use Arabic names of products, but they do not really understand the meaning and differences, their perception of the margins on the lendingproducts in Islamic financial institutions are more expensive than conventional banks; their attitude is eclectic on comparing institutions, i.e. "saving money should bein Islamic banks, but borrowingcouldbe fromconventional banks". Public understanding of Islamic financial institutions above is a result of the information they get when they attend the Islamic banking/financial institutions.
The following products are distributed funds of Islamic banking in Indonesia in June 2016. The data above show murabahah products is the main distribution of funds of Islamic banking in Indonesia. The above list is an indicator of doubt of the totality of Islamic banking to apply the principles of Islamic finance that use profit and lost sharing (PLS). The use of murabahah contract to finance the working capital rotation in business activity is a form of fraud and improper understanding of Islamic banks. For withdrawal customers/depositors are willing to apply Islamic banking products other than murobahah, namely mudharabah and musyarakah.
The common mistake is backed by information from sharia banks/financial institutions in Indonesia, where they are likely to only offer murabahah funding. Murabahah is a type of sales transaction that does not use the concept of profit and loss sharing (PLS). Murabahah produce a profit for the sharia bank / financial institution in the form of margin. Determination of the reference margin on murabahanis based on total operating expenses and costs of financial institutions. The attitude of financial institutions is more inclined to murabahah products in financing, an indication of minimum of trust of the lending community that feared business failure of repayment of the loan capital. For clarity of the discussion in this paper, I will attempt to answer three questions, as follows: (2013, 2014, 2015) . Financial analysis of the data reflects directly on the management of the BMT. This paper follows the framework of thought as follows: first, cite some of the principles of the theory of Islamic finance; second, verify the implementation of the principles of Islamic finance by analysis of financial data and interviews; third, presents the data of community development in Cirebon that for some time now is managed in integration with BMT.
RESULTS

Are the Principles of Islamic Finance already practiced?
Islamic values in all aspects of life have been written in the Holy Qur'an and other Islamic books. Tenets of the rule of law regulate human behavior between people, with the economy and the environment. For new muamalah (human interaction) problems that have not been written in the Qur'an or Sunnah (examples from the life of the Prophet Muhammad) solution is provided by way of ijtihad ("academic analysis") of experts in Islamic law while still referring to Qur'an and Sunnah. Muamalah basic laws permit or allow humans to make efforts for innovation and creativity. Products and technology are constantly evolving in socio-economic affairs, so these do not oppose the ethics stipulated in the Qur'an and Sunnah. The three main pillars of Islamic economics is the implementation of zakat, the prohibition of usury, and the prohibition maysir/gharar (gambling). Macroeconomically, systemic implementation of zakat will increase aggregate demand and encourage wealth flowing into investment; the prohibition of usury will ensure a steady/unabated flow of investment; while banning maysir will ensure investment flows to International Conference of Integrated Microfinance Management the real sector for productive purposes which ultimately will increase aggregate supply 1 .
In the implementation of Islamic economic activity both in real and financial sectors, the following four principles must be maintained, including: PLS + HT + Z + W 2 . Profit and loss sharing (PLS): investment system based on the distribution of profits and losses between those who cooperate. Profit and Lost Sharing is a solution for the suppression of usury. The Islamic financial products that already exist today are as follows: Mudharabah, Musharakah, Murabahah, Salam, Istishna, Ijarah, Multi Qardh and other services.
Halal and Thoyib (HT): commodity produced is lawful and beneficial, both in the product itself and in the process of acquisition. Halal essence of an object has been clearly defined in the texts of the Qur'an and Sunnah. For example, food processed in the Islamic way or kosher food is correct for consumption, and only some of which are forbidden such as alcoholic beverages and pork products, among others. There are also prohibition against sex between men and women without marriage, disobedience to parents and of worshiping other godsexcept Allah. Halal is also required in the process of acquiring profits or ownership of property. Islamic set of ethics promote positive values such as the ban on stockpiling/hoarding, of cutting of open market cycles, gambling/uncertainty, dzolim (malicious) behavior, but it also recognizes that excessive regulation is restrictive. It recommends timely payment of debts, suggests recording transactions delay, the testimony/facilitation of the transaction, recommends to pay wages immediately and it suggests forgiveness. Some ethics above then became the standard indicator for Indonesian Ulema Council (MUI/Islamic Experts) in giving fatwa (recommendation) on business products and Islamic finance. Zakat (Z): both managers and financiers involved in the transaction issue zakat. In charity there is a balance of the impact of the financial system. Zakat funds deposited by the customer funding and lending is distributed through Islamic financial institutions that also manage the field of social services called Baitul Maal (BM/House of Wealth).
Weigh (W): wages must be paid before the sweat dried. It must be significant to worker entitlements on performance and meet the basic needs of workers. Wages in the Islamic economic system cannot be a simple function of (increased) productivity. To maximize profit (profit maximizing) workers become determinants through increasing the number of products that will have an impact on increasing the income of workers and bolster profitability. Instead of minimizing cost, wages do not become a variable that is reduced to the detriment or worker. This will be termed dzolim (malicious). Instead, managers use technology solutions or change business strategy to reduce operating costs.
Islamic finance is not a religious system. It can be used and operated by anyone and any community for poverty reduction programs and community economic development 3 . There are four basic categories of Islamic financial products. The first mode is based on cooperation such as musyarakah and mudharabah. Second trade based modes such as murabahah, musawamah, greetings and istisna. Third leasebased modes such as ijarah. The fourth model is charity-based and other services such as qardhhasan, wakalah, waqf, zakat and infaq.
Can Islamic Finance Practice helps in Poverty Reduction and Development?
Islamic financial institutions have two main roles, namely as a business entity (tamwil) and charity (maal). As a business entity, Islamic banks have several functions, namely as investment managers, investors and financial services. As investment managers, Islamic banks administer funds from clients/depositors/savers with the principle Wadi'ahdhamanahyad (surrogate), Mudharabah (profit sharing) or Ijarah (lease). As investors, Islamic banks channel funds through investment activities with the principle of sharing, purchase, or lease. As a provider of banking services, Islamic banks provide financial services, non-financial services, and agency services. Financial services, among others, are performed with the principle Wakalah (mandate), Kafalah (bank guarantee), Hiwalah (debt swap), Rahn (collateral debt or mortgage), Qardh (benevolent loans for bailouts), Sharf (sale and purchase of foreign exchange) and others. Non-financial services are in the form of a mandate Wadi'ahyad (safe deposit box) and agency services to the principle of Mudarabahmuqayyadah. Meanwhile, as a charity, Islamic banks have a social function as a fund manager for the collection and distribution of Zakat, Infaq (donation), and Sadaqah/alms (ZIS), as well as the distribution Qardhulhasan (benevolent loans). In general, financial institutions engaged in financial (monetary) sector in accordance with the provisions of BI (the Central Bank of Indonesia). Thus banks are not allowed to conduct business outside the core business, namely the financial sector. Based on several Islamic financial products, Islamic financial institutions in addition to conducting its business in the monetary core can also serve payment-related services such as insurance, mortgage, leasing and other business collaboration. Baitul Maal Division besides charity services also conducts training of prospective customers that are recommended to Tamwil (productive loans) such as mustahik (deserving parties) for a smooth and honest return of Qardhulhasan. Islamic financial products were implemented in the time of Prophet Muhammad, at the time of his friends and the subsequent periods. Contemporary products that are still relevant to current times have been through the process of ijtihad of the scholars. From some of the above products, there are derivative products that are more specific. BMT surplus is distributed to shareholders in the form of sharing of margin/profit earned in accordance with the agreed ratio, net of expenses. According to the table above net profit sharing ratio to fund owners is 58% per year with variations of 69% in 2013, 48% in 2014 and 64% in 2015. The annual net profit ratio is inconsistent, due to differences in the ratio of any product in accordance to the volume of business, amount of capital and length of lending period, and the need for supervisors' wage suitability that have been agreed in the contract.
BMT Al-Ishlah Cirebon as an Islamic Finance Institution
Comparison between BMT and conventional system is as follows: total net profit sharing to owners of capital on average over 3 years is 58%, would be equivalent to 12% of gross income, or equivalent to 3.6% of return to capital. Average operational cost is 79% of revenue. This indicates the high costs that reduce net profits, base for the profit sharing ratio. The high operational costs can be an arbitrary opportunity for financial managers to set ideal standards in the SOP with the approval of the owner of the funds. In the case above, since its
International Conference of Integrated Microfinance Management inception the owner of funds were never assured of maximum profit. The following is the income statement of BMTAC 2015: The rest of the net profits, termed Operation Surplus (SHU/Sisa Hasil Usaha) is allocated as follows: capital reserves, earned income for (the general)members, wages for supervisors and administrators of the kopontren, BMTAC managers, employee benefits, social lobligations, regional development and external audit fee.
Lending by BMT AC
As for the distribution of funds or financing, at BMT AC as well as Islamic banking in Indonesia in general, Murabahah is the product selected by borrowers. This is due to a lack of understanding of the product and basic familiarity of the conventional products that have similarities with murabahah scheme. Besides, marketing and front office of BMT AC tend to offer Murabahah more than other products. This is a decision that is based on cautious management of third-party funds, minimum trust factor that leads less lending to customers. It is also simpler and not costly. The margins set for BMTAC lending products are in the range of 1.8% -2%/month, as it is based on the total operating cost, which is as high as 79% of total revenue. BMTAC as a cooperative also determines the distribution of net income to specified stakeholders. 
